THE BUILDING OF PROTESTANT ENGLAND
Prayer Book, which Elizabeth would have desired, was first
supported by order, but mysteriously dropped.
The new Liturgy had great difficulty in passing. It would
not have passed at all if the bishops had been present in the
House of Lords in full strength, or if Cecil had not put in
those five anti-Catholic peers. But of thirty spiritual peers
three were forbidden to sit, and of the remaining twenty-seven
seven of the sees were vacant; less than half the number—
only twelve bishops—were in London, and of these two were
in prison, and one was debarred from voting as being under
promotion: only nine, therefore, out of thirty spiritual peers
recorded their vote. The new Liturgy thus passed the House
of Lords, which was the decisive thing, by a majority of
three.
By May 8 the new Act of Supremacy, to which this new
Liturgy was a schedule, was passed. The oath which it en-
joined was refused by all the remaining bishops, and they
were all deprived save one—Kitchin of Llandaff. Cecil's mart
Parker (he had been an old colleague of Cecil's at Cambridge,
and, later, chaplain to Anne Boleyn), whom he had used to
draw up the new Liturgy in secret, was made Archbishop of
Canterbury; he was duly consecrated by four bishops, among
whom two, Barlow, formerly Bishop of Bath, and Hodgkins,
formerly Suffragan of Bedford, had originally been consecrated
under the Catholic ordinal. This consecration of Parker was
not under the Catholic ordinal, but under Cranmer's new
form. Parker and Barlow added to their number, and then
proceeded to consecrate the new Protestant bishops who were
to succeed to the old Catholic ones. The new Church, there-
fore, which Cecil was setting up possessed continuity of orders
if such continuity is dependent upon the ceremony of laying on
of hands; if it is dependent upon the intention of making
sacrificing priests—that is, of offering up the sacrifice of the
Mass, as well as of laying on of hands—then there was no
continuity of orders.
Upon this point the whole controversy turns as to the validity
of Aiiglican orders, and it cannot be settled between the dis-
putants, because they start from different premises. Those of
the Roman Communion deny the validity of these orders,
because there was certainly no intention of making sacrificing
priests—on the contrary, die whole thing was designed to get
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